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“Toward the faces of the Menorah shall the seven lamps cast light”

The Purpose of Kindling the Menorah—which Alludes to the Light of the Torah--
Is to Draw upon the Seven Concealed Parts of the Torah

In this week’s parsha, parshas Behaaloscha, it states (Bamidbar
8, 1): bmx nrman nx gniopita, 1woN NNaKRT 1R R 927, 9aRY wn R e
AWRD MM TP It 220 i DR 1IN 1D Wyt T YW 11N nan s
“mmen nx i me—Hashem spoke to Moshe saying, “Speak to Aharon
and say to him: When you kindle the lamps, toward the face of
the menorah shall the seven lamps cast light. Aharon did so;
toward the face of the menorah he kindled its lamps, as Hashem
had commanded Moshe. Rashi comments: mww nmam nysw 1Ry
bW 191, 1maw nenan JynaNT T noa nemamn ey nnapn nww Syw
“spgnR Y nTo nan wRa oranynit—concerning the six lamps that
are on the six branches, the three eastern ones, their wicks
should face the middle lamp, and similarly, the three western
ones, the tops of their wicks should face the middle lamp.

Let us endeavor to understand and to explain why HKB”H
commanded us to kindle a menorah with seven lamps specifically—
no more and no less. Furthermore, why did He command that they
be kindled in such a manner that the six lamps should face the
middle lamp? This implies that the middle candle possesses some
sort of innate, special importance, requiring that the other lamps
should bend toward it. Let us endeavor to explain the unique
significance and superiority of the middle lamp.

Your Role Is Greater than Theirs

We shall begin to shed some light on the matter by referring to
Rashi’s comment: mxawsw "85 moXwan nwaab mammn nw=a oo mby”
MR AW KY1 R RY T BaY 1 KW T IR TR 2N nonn 1
ST AR 22001 YT AR BYwn mra w7 a“apn 'y Rashi asks:

Why does the Torah juxtapose the passage of the menorah
with the passage describing the contributions of the “nesiim”
(the princes of the shevatim)? Because when Aharon saw
the inauguration of the “nesiim,” he was disheartened, for he
did not participate with them in the inauguration-neither he
nor his tribe. HKBH said to him: “I swear by your life! Your

contribution is greater than theirs, for you will kindle and
prepare the Menorah’s lamps.”

Rashi’'s comment is founded on the following Midrash
(Bamidbar Rabbah 15, 6):

oRpan Ba1 20 BTIAR UawT 1Evpn Dwaw R abynb xem nx”
RRW 75 2R IR L TNR T, D IR i T, D R wan yin,1epnt
BN 1978 19 91K T, enb a‘ap 1S nR 1Y Y 1oaw Yapn napn PR rawa
NN TRTYPRa PYR N9ANT 1R DR 927 9N 195, 1700 AN 1 Ay X9enn
23851 UK B1p 1A AR oA 0n g wepnn naw e e nuaapn, nman
Ll Pua 120K 222 NR 2% T Tnnaw n1saan Yot 1R ann

You find in the passage above that eleven tribes offered
sacrifices, and the tribe of Ephraim sacrificed, and all of the
“nesiim” sacrificed, with the exception of the “nasi” of Levi.
Who was the “nasi” of Levi? It was Aharon ... He thought to
himself: Woe is me! Perhaps, it is because of me that HKB”"H
is not accepting the tribe of Levi. HKB”H said to Moshe: “Go
tell Aharon not to despair; you are destined for something
greater.” This is the significance of the statement: “Speak to
Aharon and say to him: When you kindle the lamps . ..” While
the Beis HaMikdash exists, the korbanoswill be offered; the
lamps, however, will face the center of the menorah forever.
Furthermore, all of the berachot that I gave you to bless My
children will never be annulled.

The Ramban is perplexed by the statement in the Midrash:
“While the Beis HaMikdash exists, the korbanoswill be
offered; the lamps, however, will face the center of the
menorah forever.” 0P WIPhan N PRYSY PrTe
“mi5va n1eam AN 13397 2an PYva nuaapi—it is known that when the
Beis HaMikdash no longer exists, and the sacrificial service

He writes:

is abolished due to its destruction, even the service involving
the lamps will be abolished. So, how can the Midrash claim
that the lamps will illuminate the face of the menorah forever?
Therefore, the Ramban explains that HKB”H’s statement refers to
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the Chanukah candles that HKB”H would establish in the future
through the priestly Chashmonaim, the descendants of Aharon.
They exist forever; for, even during times of galut, we fulfill the
mitzvah of lighting the Chanukah candles.

One Who Wants to Become Wise Should Face
South for the Menorah Is Located in the South

Seeing as it is the nature of Torah to be elucidated in seventy
different ways, it appears that we can interpret the Midrash based
on what we have learned in the Gemara (B.B. 25b): msrw ngan”
71883 WYY PaoT ,Payy Pwynet [“arTy P e nbana” ofen] o
“@1ma mumi—a person who wants to become wise should
face south, while a person who wants to become wealthy
should face north; and your mnemonic is: The “shulchan”
stood in the north, while the “menorah” stood in the south.
Rashi comments that the Gemara means that he should face
that particular direction when davening. The Gemara provides
clarification. It doesn’t mean that one should completely face
south while davening; for, a person must face east—the direction
of Yerushalayim and the location of the Mikdash. Rather, a person
should deviate slightly to the south while davening, corresponding
to the location of the menorah, which stood in the southern part
of the Sanctuary:.

This teaches us that by kindling the menorah, Aharon was
privileged to extend the radiance and illumination of the Torah to
Yisrael, as it is written (Mishlei 6, 23): “11% 101 tign =2 *2"—for
a mitzvah is a lamp and the Torah is light. Let us suggest that
that is the reason HKB”H chose Aharon HaKohen to kindle the
menorah. Who better to provide Yisrael with the influence of the
Torah! Attesting to Aharon’s character, the navi states (Malachi
2, 6): R Ton wens1 piyws ,pRawa Rena K a91T 11 1t nnR 1
TN ‘1T IRYR 05 1R 1PSY I NPT 1YY 1718 Tnaw U5 1yn 2w e
“x1-- the Torah of truth was in his mouth, and injustice was
not found on his lips; he walked with Me in peace and with
fairness, and turned many away from iniquity. For the lips of
the Kohen should safeguard knowledge, and people should
seek teaching from his mouth; for he is an agent of Hashem,
Master of Legions.

Upon careful scrutiny, we begin to appreciate the extent of
Aharon HaKohen’s kedushah. By kindling the menorah in the
Mishkan, he endowed Yisrael with the illumination of the Torah.
He did so not only during the times of the Beis HaMikdash—when
the menorah was actually lit—but even after the “churban.” For,
whenever a Jew wishes to become wise with Torah, he simply

needs to follow Chazal’s advice: “m*y7s mamw mx1”—he should
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face slightly to the south, corresponding to the location of the
menorah in the Beis HaMikdash. By doing so, he will draw from
the magnificent light that was kindled there and will attain the
wisdom of the Torah.

Now, we have a very nice interpretation and better
understanding of the Midrash. After not having participated in the
korbanosof the “nesiim,” HKB”H consoled Aharon as follows: “Do
not despair; you are destined for something greater ... While
the Beis HaMikdash exists, the korbanoswill be offered”—
but after the “churban,” it will no longer be possible to actually
offer korbanot; “the lamps, however, will face the center of the
menorah forever”—for, even after the “churban,” whenever a
Jew prays and faces slightly to the south, he will successfully draw
from the light of the Torah inherent in the lamps that were kindled
during the times of the Beis HaMikdash.

A Brilliant Idea from
Rabbi Michel of Zlotchov, zy”a

Continuing onward and upward along this exalted path,
let us endeavor to explain why HKB”"H commanded us to light
specifically seven lamps. Additionally, we will explain why HKB”H
commanded us to kindle the six lamps in such a manner that they
would all face the center of the menorah, the middle lamp. We
will refer to a precious introduction presented by the Torei Zahav
(Ki Tisa), authored by the great Rabbi Binyamin of Zalozce, citing
Rabbi Michel of Zlotchov, zy”a. He addresses the passuk in our
parsha: “mon nR ' m WwRD MR abyR M va Hm bR 1R 1o wper-
- Aharon did so; toward the face of the menorah he kindled
its lamps, as Hashem had commanded Moshe. Citing the Sifrei,
Rashi comments: “7w Xow 1708 Sw maw any"—to tell the praise
of Aharon--that he did not deviate. Here is what he writes:

Dy 171 900 YR 2“amina PR WAR Prtatan 270 own TR nyaw”
AW AT YWNaT, TR AR TR RS 1IN 1 W, 1ipna nwnas pioan
8 By TR 192 R WHART MWW TRYT RPYD NI DUWERT, Y KW 1NN
Sowaw " PUnn IR KN, 0N DY Yawn Yo Bronh 190 912011 1RT RAIRT
S awn s 12Ty 0TRY TwaR RY1,0TR

Yown Yo pany 17 waR R Tow R MwYw 177y 137 DIRYS 11 a1
Yown vas 1YY 1Y WA X 19 BR MRwR Pn R 725 21201 P, 1aan by
DaR ,Tynw YR Yow mwpa 12181 YW 1201w 11201 nawst a0 P aatan b
TWIPT,IIN SW TowW 0A 12181 YW 191277 7101 1A 1R, P11 05N R 1YRY BN
53 M0 137 77N IND 7Y, 1950 1RIRTY 1D YW Yows

12939 WA AW "A5 TNANST ,NR TwYn wn 9naR 1iapn sRTa
Torn AR P Yown Yo 15 92 wana o RS 1KY 1 s niwn vy
19ARY 2101 AR, awnY 9507 XY 1M ey (RS qwaN [ K1 nwn
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TRRY 11,7300 17 IR 1S fwn S oW 19135 10 1an i S non n
TR e’ MTeRn T M0 AR I, whn AR T TR TWRD 1IN 1wy
Tim 793R S1Ta mon o 00, nw RYW AR SW Inaw eany o, 1ans ey

Smane Y miew s nwn Y et

The commentaries ask: How could one possibly imagine
that Aharon would deviate from the command. He provides
an explanation based on the concept that a person’s speech
cannot contain or transmit all of a person’s intelligence; it
can only convey one-eighth of his intelligence; and a person
cannot convey all of his intelligence verbally.

So, when a person tells a colleague to perform a particular
intelligent act, the colleague cannot fully comprehend the
person’s instruction fully; he can only grasp one-eighth of
the intent, the spoken word. Therefore, he cannot fulfill the
speaker’s fullintentbut only the parthe grasps from the spoken
word. Reuven’s verbal instruction becomes part of Shimon’s
intellect. If, however, Shimon is extremely wise, he can deduce
from Reuven’s spoken word his intelligence, as well. Thus, he
can use his own intellect to act in accordance with Reuven’s
intent. This concludes Rabbi Michel’s concept.

Now, HKB”H certainly explained to Moshe the construction
and function of the menorah, to the best of Moshe’s
understanding. When he transmitted the information to
Aharon, it was impossible to convey any more than one-
eighth of the information. So, it was impossible for Aharon
to do exactly as the Almighty commanded Moshe. Yet, since
Aharon was extremely wise, he perceived from Moshe’s
words, the information the Almighty had commanded him.
This is the meaning of the statement: “Aharon did so . ..
as Hashem had commanded Moshe.” The Torah wishes to
teach us that Aharon acted in accordance with the command
the Almighty gave to Moshe. This informs us of Aharon’s
greatness—he did not deviate. For, he was extremely wise,
and understood from Moshe’s verbal instruction, the intent
of the Almighty’s command.

We should note that this concept—that a person’s speech
can only convey one-eighth of his actual knowledge and intent—
comes from a very early source; it comes from the Sefer HaKanah
attributed to the divine Tanna, Rabbi Nechunya ben HaKanah.
His concept is presented by the Bnei Yissaschar in his sefer Agra
D’Kallah (Ki Savo) as follows: 12X ,mawmma nxy wrw Yowm 121 b 90"
“armw YR PR 21271 NPRIRa 1weaby Yisv—any intelligence present
in a person’s mind can only be articulated in letters of speech
to the extent of one-eighth.
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HKB”H Revealed in the Torah
Only One-eighth of the Torah’s Wisdom

Like a servant in the presence of his master, I would like to
apply Rabbi Michel’s concept to explain Chazal’s statement above:
“@7e moomw en’—one who wishes to become wise should
face south—because the menorah was located in the south. As
explained, by kindling the menorah, Aharon extended the light of
the Torah, in keeping with the passuk: “11 7101 mixn =195"—based
on that which is written (Iyov 19, 26): “piR R »wanr’’—from
my flesh I see G-d.

Our holy sources provide the following explanation. We have
an explicit passuk stating (Bereishis 1, 26): mnbxa mx nwyy”
“unm=3-- and G-d said, “Let us make man in our image, as our
likeness.” HKB”H wanted man to perceive with his own intellect
how HKB”H manifests Himself in creation—His “midot” and how
He runs the world. The great Rabbi Tzaddok HaKohen, zy”a,
writes the following in Machashavos Charutz (1): %o yrov
DR %23 PIAW 951, 1001070 1nbes R BIRT Wil uny X1t 15 aynbw
Sy PR AR wan o5 R ninta X Know that everything up
above also exists down below in man’s being; for he was created
“in our image, as our likeness.” And all that human beings
perceive, is contained in man'’s likeness, because “from my flesh
I see G-d,” as we know.

In a similar vein, the Sefas Emes writes (Vayeira): mmx »wanr”
,AMIARYRA IRTTI NN 7050 TR O 15 ON 1nbRa TR WY1 50D 11 90 PN
S abyn’ oy (R 2“9 maR) anaRns pwaont ans 191 “From my
flesh I see G-d.” For, it is written: “Let us make man in our
image.” That being the case, man can know his Creator from
his own self. The commentaries provide a similar explanation
regarding the statement (Avos 2, 1): “Know what is above you.”
In other words, you can perceive how HKB”H runs the world from
above (“oynY i p7”) by examining your own self (“1an”). After all,
HKB”H created you in His image and likeness.

Now, if HKB”H created man in this manner—such that he
is only capable of expressing one-eighth of his intellectual
comprehension through his speech—then it stands to reason—
based on the notion of “gan mYyny nmn py1"—that HKB”H also only
revealed to us via the words of the Torah one-eighth of what
he intended to reveal. Without a doubt, there is no limit or
measure to HKB”H’s intelligence. Yet, we are saying that He
only revealed to us verbally, so to speak, one-eighth of what He
thought to convey to us. He did so, so that we would labor to
ascertain the other seven parts that were not revealed by the

words of the Torah.
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Seven Lamps corresponding to the Seven
Concealed Parts of the Torah

Now, let us address HKB”H’s command to Aharon: nx qntyyra”
“R1mam MYaWw 17K 11 e Y YR nman-- When you kindle the lamps,
toward the face of the menorah shall the seven lamps cast light.
First, however, let us explain the Gemara’s statement: mesrw mxn”
“@»1 -a person who wishes to become wise should face the
south--symbolized by the fact that “@1m=a /n”"—the menorah was
located in the southern part of the Heichal. This indicates that the
menorah alludes to the light of the Torah. We can challenge this
statement based on an elucidation in the Midrash (S.R. 34, 2): wyr’
15 TR TR WP 29RD 11INET MewyY 2°n5 R oo o2 tan N
“mny oY1 19T 15 IR T Yot N1y, “apn—why does the Torah
employ the term 'nmwyr—“and you shall make”—with regards
to all of the vessels; yet, with regards to the Aron, it employs
the term "wyr'—"“and they shall make”? HKB"H said to him: Let
everyone come and occupy themselves with the Aron, so that
they may all have access to the Torah. According to the Midrash,
the making of the Aron already alludes to the Torah. So, for what
purpose did HKB”H command the kindling of the menorah, which
also alludes to the light of Torah?

It appears that we can propose an answer. The Aron, which
housed the two “Luchos HaBris,” alludes to Torah she’b’chsav—the
written Torah. For, the Aseres HaDibros inscribed on the two Luchos
are an integral part of Torah she’b’chsav; they are written down both
in parshas Yitro and parshas Vaetchanan. In contrast, the kindling
of the menorah alludes to Torah she’b’al peh—the oral Torah. In
fact, the Chatam Sofer writes in Toras Moshe (Behaaloscha) that
the six branches which emerge from the two sides of the menorah
correspond to the six orders of the Mishnah, which comprise Torah
she’b’al peh. The six orders of the Mishnah are enumerated in the
Gemara (Shabbas 31a): nmmu,aw=y 1P 0owa,TPm ooy,

This explains very nicely why HKB”H commanded the kindling
of seven lamps on the menorah. The Aron containing the two
“Luchos HaBris” represent Torah she’b’chsav, which HKB”H gave us
word for word on Har Sinai. It constitutes the one part out of eight
that HKB”H revealed to us via Torah she’b’chsav. Thus, it turns out
that it is incumbent upon us to reveal the other seven parts that
were not revealed openly in Torah she’b’chsav. Therefore, HKB”H
commanded the kindling of the seven lamps of the menorah. By
performing this service, Aharon HaKohen accessed the seven
parts that were not revealed explicitly in Torah she’b’chsav but
were only accessible via Torah she’b’al peh.

Shvilei Pinches

By Lighting the Menorah Aharon
Drew upon the “Ohr HaGanuz”

This idea agrees beautifully with a familiar notion from
the sphere of “drush”—interpretations of Scriptures based on
elucidation and homiletics. In Chanukas HaTorah (Behaaloscha),
an explanation is presented in the name of the great Rabbi Heschel
of Cracow, ztz"], regarding Rashi’s comment in the name of the
Sifri on the passuk: 122w R Ao 1M 2 9M 5N R D Wy
S KW 1AnR DY anaw any - mwn nR 't Aharon is praised for not
deviating from Hashem’s command. There is an obvious difficulty
with this comment. For, it is unimaginable that Aharon HaKohen
would deviate one iota from a directive issued by Hashem.

He explains the matter based on a question posed in the Zohar
hakadosh (Part 1, 264a). In the depiction of creation, the phrase
“13 1" -“and it was so”--appears after every stage of creation.
Yet, regarding the creation of the light, it merely states (Bereishis
1, 3): “=IR om0 1R o @oPUR MmN —G-d said, “Let there be light”;
and there was light. The phrase “15 " is noticeably absent. The
Zohar explains that the magnificent light that was created on the
first day was stored away by HKB”H for the tzaddikim le’asid la’vo.
So, when HKB”H proclaimed “ax »12"—“let there be light”—He was
referring to the magnificent light He originally created. Therefore,
the phrase “j9»121” does not appear, because, in truth, it was not so.
The magnificent light was subsequently stored away. Therefore,
the Torah simply states: “a*m»”. In other words, there was light,
but it was not the magnificent light that was created originally.

The kabbalistic texts, however, posit that Aharon HaKohen
succeeded in drawing from the “ohr haganuz”’—the concealed
light—that was created during the six days of creation by means
of the kindling of the menorah. It turns out, therefore, that by
lighting the menorah, it was as if Aharon returned the term “5” that
is absent from text regarding the creation of the light. After all, he
drew the “ohr haganuz” back down to earth. As a result, Hashem’s
will was fulfilled with regards to the proclamation of “a1x *”; the
original, magnificent light was once again part of creation. This
then is the deeper significance inherent in the statement: 15wy
“rmR. Aharon rectified the word “13” that was absent with regards
to the creation of the light by drawing upon the magnificent light
that had been concealed away.

The message of the Sifrei is now quite clear: 1R Yw maw any”
“a3w R5w. In other words, due to his actions, the creation of the
light no longer deviated from the rest of creation. The phrase»m*

“>  is mentioned regarding every other phase of creation,
indicating that that part of creation was completed in accordance
with Hashem’s will. Now that Aharon successfully drew the “ohr
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haganuz” from above back down to earth, it was as if the phrase
“r3om1” applied to the light, as well.

Now, the words of the Degel Machaneh Ephraim (Bereishis)
presented in the name of his elder, the holy Baal Shem, zy”a, are
well known. He states that HKB"H stored the light in the Torah.
Here are his precise words: ‘5%t 17 1n1awa 2071 73R 221187 nynwt’
2171917 952 2P PRRRWRA 1991, 1123 MWD TR NI IR 1182 190
BY1P 5101 12 YN0 1190w FINTT N 13 W 1IN 2 DY 119 R INA
Savwyn s wan ey Raw ms a1 11 Where is that light stored?
He said that the Blessed One stored it in the Torah. Therefore,
the tzaddikim of every generation utilize that light. They do
so by means of the Torah which contains that light, which
allows them to see from one end of the world to the other--
just as my eyes have actually seen on numerous occasions.

Let us provide an explanation based on what we have learned.
The seven parts of the Torah that were not revealed in Torah
she’b’chsav are in fact the magnificent light that HKB”H concealed
within the Torah for the tzaddikim le’asid For, le’asid
la’vo, HKB”H will reveal all the parts of the Torah which were not
revealed in Olam HaZeh, as it states in sefer Yeshayah (51, 4): »>”
“sxn onxn min—for Torah will come forth from Me. We find the

la’vo.

following elucidation in the Midrash concerning this passuk (V.R.
13, 3): “NxnonNn 710 TR, Ren nRa e an n‘apn s’ —HKB”H
said: “A new Torah will come forth from Me”—novel aspects
of the Torah will come forth from Me.

Similarly, we find in another Midrash (Yalkut Shimoni Yeshayah
26,429): 115 meawr mrprTen o1 ,w01T 1T 2 2w iy aapn 1ny”
a1, iapn Hw e nivnan nam amban by oy mvyn He Revna Yo
Sron e By i Tnyw wn RN whrT 2w nfapm TRRen 00as1et
In the future, HKB”H will sit in Gan Eden and expound; all of
the tzaddikim will sit down before Him; the entire heavenly
family will stand on their feet; the sun and constellations will
be to the right of HKB"H; the moon and the stars will be to
His left; HKB”H will sit and elucidate a new Torah that will be
delivered by Mashiach in the future.

The Six Lamps Correspond
to Six of the Seven Parts of the Torah

[ was struck by a wonderful idea concerning HKB”H’s directive
to Aharon: “m1mam nyaw 198 17111 228 Y1 YR n1man nR gntvyna”. Rashi
explains that this passuk indicates that all six of the side lamps
must face the central, middle lamp. Thus, it behooves us to explain
the unique significance of the middle lamp.

Based on what we have discussed, we can propose a
tremendous chiddush—with the utmost reverence and affection.

Shvilei Pinches

Out of the seven portions concealed within Torah she’b’chsav,
which HKB”H is destined to reveal to us le’asid la’vo, six have
already been revealed to us by our blessed sages in Torah she’b’al
peh. For, Torah she’b’al peh consists entirely of clarifications of all
the issues that are unclear and obscure in Torah she’b’chsav. Due
to their immense kedushah and painstaking efforts in the study of
the Torah they succeeded in accessing the “ohr haganuz,” which
is destined to be revealed le’asid la’'vo. Therefore, Torah she’b’al
peh—the Oral Law—is divided up specifically into six orders.
This division alludes to the fact that six out of the seven missing
portions have been revealed to us in Torah she’b’al peh.

It appears that we can substantiate this chiddush based on a
Midrash Tanchuma (Noach 3). It states there that HKB”H reveals
portions from the “ohr haganuz”—the concealed light—to those
who labor and extend themselves in the study of Torah she’b’al
peh. Here is an excerpt from the Midrash:

NIRY) TRRIY A YYaw 1N By RYN URW oy nvaa nfapn nno Rbw b’
WP R 1A DYaW 1IN RT3 AR N0 YR B e by o (1o-1Y
Do BYT (R-1 1OPWY) TaRw TenY aviwn R D1 ey fa w1y
DY RN APY TITE IR INAWY TSR YYya TR ST IR INe qwina
D99S1T DY TRRAY R B 5w 1R 15785 ... 1101 YA AR 10Ra
110 YonyY Uapn raaw  PIWRN 01A RI21 TIN - D1 IR 51T IR 8 Tena
Srbar oa e byaw

Because HKB”H only established a covenant with Yisrael
regarding Torah she’b’al peh ... Torah she’b’al peh is difficult
to learn and involves much distress, making it analogous
to darkness, as it states (Yeshayah 9, 1): “The people that
walked in darkness have seen a great light.” This refers to
the scholars of the Talmud who saw a magnificent light; for
HKB”H illuminated their eyes regarding what is prohibited
and what is permissible, what is tamei and what is tahor. ..
Therefore, its reward is in Olam HaBa . . . for the magnificent
light they saw is the light that was created on the first day
that HKB”H stored for those who labor in the study of Torah
she’b’al peh day and night.

Thus, we have an explicit source describing those who are
devoted to the study of the Talmud: “The people that walked
in darkness have seen a great light.” As the Midrash explains,
HKB”H enlightens them in matters of “issur and heter, tamei and
tahor” Immediately afterwards, the Midrash addresses the passuk:
“The people that walked in darkness have seen a great light.”
It explains that this is a reference to the magnificent light that
was created on the first day of creation. Based on what we have
learned, these two things serve the same purpose. HKB”H extends
light from the “ohr haganuz” to those who labor in the study of
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Torah she’b’al peh; this enlightens them as to what is prohibited
and what is permissible, what is tamei and what is tahor.

The Middle Lamp Represents:
“A new Torah will come forth from Me”

We can now rejoice that we have gained a deeper appreciation
of the great importance of the middle lamp—which all the other
lamps face. For, the middle lamp represents the seventh part; the
seventh part is more exalted and obscure than all of the other
parts of the Torah. It is the essence of the light that HKB”H stored
within the Torah she’b’chsav. Itisin relation to this exalted portion
especially that HKB”H says: “Nxn > nxn me=n amin’—a new portion
of the Torah with tremendous chiddushim will be revealed.

It was precisely for this reason that HKB”"H commanded Aharon:
“nIman nyaw 1R TR e Y SR nan nx nibena’—that the other six lamps
should face the middle lamp. This detail teaches us that all the wisdom
attained from the study of Torah she’b’al peh—which is comprised
of six orders, alluded to by the light of the six peripheral lamps of the
menorah—receive their essence from the middle lamp, representing the
novel Torah that HKB”H is destined to reveal le’asid la'vo.

With this understanding, we can better appreciate the Gemara’s
“@w poorw nxn” symbolized by the physical
location of the menorah in the south--“m17a maun“ As explained,

statement:

a person should face slightly southward when davening, toward
the direction of the kindling of the menorah. Doing so enables a
person to draw from the illumination of the Torah of the middle
lamp—corresponding to the “ohr haganuz.” For, it is our intent
and desire to draw illumination from there to the other six lamps
facing it—which represent the six orders of Torah she’b’al peh that
we study extensively and laboriously in Olam HaZeh.

How nicely this explains what we have learned in the Gemara
(Arachin 13b): yamn (8>-12 2oonn) MaRaw 0 Proa npaw Y vrpn Y s’
(R-27 DW) MR, MY MWwRT Y ST, Yaw KON Pa PR R, 10 AR mnay
S Riama by meawnt by nemy The harp in the Mikdash had seven
strings, as it states (Tehillim 16, 11): “The fullness of joys is in
your presence.” Do notread this as “sova” (fullness; satisfaction)
but rather as “sheva” (seven). [Translator’s note: This alternate
reading is possible because the word “sova” in the passuk appears
without a letter “vav” between the “sin” and the “vet.”] And the harp
of the days of the Mashiach will have eight strings, as it states
(ibid. 12, 1): “For the conductor upon the eighth”—indicating
that the music of the days of the Mashiach will be played on the
eighth string. Based on what we have discussed, we can suggest an
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interpretation. In reality, HKB”H gave us a Torah composed of eight
parts. Torah she’b’chsav represents but one part out of the eight;
it represents one-eighth of what HKB"H, in His wisdom, thought to
give us on Har Sinai. It is our obligation to reveal the other seven
parts through our study of Torah she’b’al peh.

Now, we learned that the harp in the Beis HaMikdash had seven
strings. This corresponded to the seven parts of the Torah that were
revealed to us—the Aron, representing Torah she’b’chsav, constituted
one part, and the six branches of the menorah, representing the six
parts revealed to us by Chazal, constituted the other six parts. The
harp of the days of the Mashiach, however, will have eight strings.
For, then HKB”H will reveal a novel Torah to us corresponding to the
middle lamp—the eighth and most exalted part of them all.

It is with great pleasure that we conclude this essay with
an explanation of Chazal’s statement that the future geulah is
dependent on the merit of engaging in the study of Torah she’b’al
peh. The Midrash teaches us (V.R. 7, 3): mioasnn 155t nrban ¥ pR”
“BXIPN NP 07133 1207 95 BA (* — 1YW KAYY ONR, neawn n1sta K9R— the
end to all of the exiles depends on the merit of learning Mishnayot,
because the passuk (Hoshea 8, 10) states: “Although they pay
tribute amongst the goyim, now I will gather them in.” The
Matnot Kehunah explains that the word “mm» in the passuk
(translated as “pay tribute”) refers to the study of Mishnah —

based on the Aramaic translation of the word (they will learn).

Let us recall an amazing allusion regarding this subject
presented by the great Rabbi Yosef Chaim Zonnenfeld, ztz"l. The
passuk in Yeshayah reads (1, 27): “np7ea maws mran vawns 8" —
Tziyon will be redeemed through justice, and those who return
to her through tzedakah. The words m“tan v“awna 1“2 possess
the same numerical value as »aYw 2“1mbn; the conclusion of the
passuk, n“prean“awt possesses the same numerical value as 7“mn
»533. Thus, in the merit of the Talmud Yerushalmi and the Talmud
Bavli, the redemption will come and we will return to Tziyon.

According to what we have discussed, we can propose an explanation.
All the revelations in the six orders of Torah she’b’al peh—corresponding
to the six branches of the menorah—draw from the middle lamp. That
lamp represents the incredible revelation that HKB”H is destined to
reveal to us le’asid la'vo: “xenenxn e n’. Therefore, by engaging in
the study of Torah she’b’al peh to draw evermore illumination from the
middle lamp, we will succeed in hastening the future, complete geulah.
At that time, HKB””H will complete the revelation to us of all the parts
of the Torah we presently lack, as indicated by the promise: mw=r "

“xen snRn—swiftly in our times. Amen.
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